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Torah Or English translation project: 

With Hashem’s help we would like to present this installment of 

Lessons in Torah Or. 

The original text of the maamarim with  נקודות and punctuation is presented 

side by side with a phrase by phrase translation and explanation. The translation 

of the text is in bold whereas the commentary is in regular font. The 

explanations of general concepts that are not directly relevant to understanding 

the flow of the maamar are in footnotes. 

All of the commentary of the Tzemach Tzedek printed with brackets in the 

original Torah Or have been moved to the Hebrew footnotes and left 

untranslated. 

The Goal 

The main purpose of this project is to enable the reader to learn the Torah Or 

in the original. By learning the words, structure, and concepts of the maamarim, 

eventually they should be able to learn it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the 

Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and 

are reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, 

the administrator of the לקוטי תורה מנוקד project for helping with the  נקודות 
and punctuation, to see any Maamar from Torah Or/Likutay Torah with  נקודות  
go to his website www.ChassidutBehirah.com,  and to R’ Baruch Katz for 

creating the website and the editing. 

Please Donate to Keep this Project Going 

Translating these maamarim takes many hours of work per week, and funding 

is needed to cover the expenses to make this possible. Please donate at our 

website www.LearnChassidus.com  

For comments and questions please email me at avraham.t.katz@gmail.com 

 

 ב"ה 

http://www.chassidutbehirah.com/
http://www.learnchassidus.com/
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Torah Or 

 ּתֹוָרה אֹור 
יל ְתחִּ ּבּור ַהּמַ  ּדִּ

ע ָּלַׁהָּ נו ַׁכ  ת   קו ֶַׁזהַׁי  פ   לַׁה  יו ֵַׁברַׁע  1ַׁםד 
 ַ ש  רָּ י ת ּפָּ אתִּ ּכִּ ָּ  ד, פו – ג, פוף ּדַ  ש ּ

“Giving our Half to Hashem” 

The verse in Parshas Ki Sisa describes the mitzva for every Jew to give a 

half-shekel coin to the Bais Hamikdsash. This Torah portion is also read 

specially on the Shabbos before Rosh Chodesh Adar, known as Parshas 

Shekalim. The reason we read it before the month of Adar is that in the time 

of the Beis Hamikdash they would collect the half-shekel from every adult 

male Jew starting in the month of Adar, in preparation for the month of 

Nisan. 

ַׁ(א) Part 1 

נו ֶַַׁׁזה" ת   לַׁי  ָּ עַַׁׁכ  לַׁ ֵברַׁוהָּ קַׁע  פ   יםו ַׁה  ַׁ,ד 

ית ֲחצ  ֶקלַׁמ  ֶ ש   ֶקלַׁה  ֶ ש  ק ַַׁׁב   ַׁוה  ַׁ, ֶדש 

ים ר  הֶַַׁׁעש   רָּ ֶקלַׁג ֵ ֶ ש   יתַַׁׁ,ה  ֲחצ  ֶקלַַַׁׁׁמ  ֶ ש   ה 

ַׁ' גו  ַׁו  יָּ''ה ֲהוָּ ַׁל  ה רו מָּ ֵתנוּ " )ת   ָּ ש  רָּ , ל  ּפָּ

 :(יג

“This is what they shall give -all 

those who pass through the 

census- a half-shekel of the shekel 

which is used for the holy Beis 

Hamikdash; the whole shekel is 

twenty Gaira, and half of that 

shekel which equals ten gaira must 

be given as a donation to 

Hashem.” (Shemos 30, 13)   

The Jewish People were being counted by Hashem to bring out how 

precious each one is. He said that the way to count them is not by counting 

each person directly, but that each head of the household (or future head of 

a household), which is every man over twenty years old, should give a half-

 
דָּ א ל  ה ַעּתָּ ת ְלעֵ ) 1 יךְ ע נו  ֲארִּ יַר  ּתַ ֲאמָּ ת ֲאמִּ  ר(.ַהּמַ
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shekel coin, and by counting the coins the total number of Jewish 

households will be counted.2 

However, there are several questions on the verse that require explanation: 

1- Why did Hashem command us to give only a half-shekel and not a 

whole shekel? 

2- It says two verses later (Shemos 30, 15) that "The rich person may not 

give more and the poor person may not give less than a half-shekel", 

why is everyone obligated to give the same amount and not 

according to how much he desires (and just count the number of 

people who donated regardless of how much they donated). We find 

in regards to the donation to the Mishkan that each person gave 

according to how much their heart moved them to (as described at 

the beginning of Parshas Teruma (Shemos 25, 2)) so why by this 

donation they all needed to give the same amount? 

3- Why does the verse use the words “ ל ע ּכָּ ֵבר והָּ -whoever passes ַעל  

ק יםוּ ַהּפְ דִּ -through the census” which could also mean: “ ל ע ּכָּ - ֵברוהָּ

all those who transgress ק ַעל יםוּ ַהּפְ דִּ -against the commandments”, 

why did it use an expression that could have a negative implication 

for this counting process? 

To explain all of this according to the teachings of Chassidus and how this 

is relevant to each one of us in the service of Hashem, we first have to 

explain the following verse: 

יב תִּ ֵלי לא, כג( ּכְ ְ ש  ע" :)מִּ ים נו דָּ ר  עָּ ש    ַׁב  

ַׁ ה  לָּ ע  דו ש  –" ב   ַהּקָּ ֶׁ רּוְך־הּוא ש   הּוא ,ּבָּ

ַעל ל ּבַ ֶׁ ל ש  ה ּכָּ מָּ ָּ ֵאל ְנש  רָּ ש ְ ּיִּ  – 3מִּ

It is written (Mishlei 31, 23): “Her 

‘husband’ is known at the gates” 

- this means that Hashem is the 

 
2 This applies only in the time when the Beis Hamikdash exists, but the custom is to give 

half coins before or during Purim as a commemoration of this Mitzvah. 

 

עא ַוּיֵרָּ ק א ֵחלֶׁ ר ז הַ ) 3 דָּ ים קג, ב: "נו  רִּ עָּ ְ ּ ש  ּה" ּבַ ְעלָּ א – ּבַ א ּדָּ ָּ יךְ  קּוְדש  רִּ יהּו  הּוא,־ּבְ אִּ ְתְיַדעּדְ ק אִּ ּבַ ְתּדָּ  ְואִּ

ֵער ַמה ְלפּום ַ ְמש  יּה  ּדִּ ּבֵ לִּ ל ּבְ ה ַחד ּכָּ ּמָּ יל ּכַ יָּכִּ א ּדְ קָּ ּבְ ּדַ א ְלאִּ רּוחָּ א, ּבְ ְכְמתָּ חָּ ֵער ַמה ּוְלפּום ּדְ ַ ְמש  יּה, ּדִּ ּבֵ לִּ  ּבְ

י  כִּ ְתְיַדע הָּ יּה. אִּ ּבֵ לִּ  ּבְ

ְרּגוּ  עּתַ דָּ ים ם: "נו  רִּ עָּ ְ ּ ש  ּה" ּבַ ְעלָּ ש   זֶׁה - ּבַ דו  רּוךְ  ַהּקָּ הּוא, הּוא ּבָּ ֶׁ ע ש  דָּ ק נו  ְדּבָּ י  ְונִּ ֵער ַמה ְלפִּ ַ ש  ּמְ ֶׁ ּ בּ  ש  לִּ ל ו  ּבְ  ּכָּ
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יעַ  ּפִּ ְ ש  ּמַ ֶׁ ל ש  ד ְלכָּ חָּ ד  אֶׁ חָּ  ,husband” of every Jewish soul“ .ְואֶׁ

in the sense that He gives an 

intimate awareness of Himself to 

each one of us.4 

ל ּכָּ ֶׁ ה ש  ה או   ַאֲהבָּ ְראָּ ּיֵש   יִּ ֶׁ ל ש   ְלכָּ

ה מָּ ָּ ֵאל ְנש  רָּ ש ְ ּיִּ ּתו   הּוא ַהּכ ל ,מִּ  ֵמאִּ

ֵרךְ  ְתּבָּ  ,יִּ

This intimate awareness of Himself 

that He gives us is expressed in the 

fact that all of the love and fear of 

Hashem that is experienced in 

every Jewish soul all come from 

Hashem.  

What does it mean that our awareness of Hashem is “ים רִּ עָּ ְ ּ ש   ?”at the gates-ּבַ

The Alter Rebbe gives two explanations: 

1: The word ים רִּ עָּ ְ ּ ש  ים“ comes from the word ּבַ יעּורִּ ִּ  ,”measurements-ש 

depending on the “measure” of each person’s intellect and emotions that is 

how we experience our awareness of Hashem. 

ל א ְלפּום ד ָּח ּוְלכָּ יעּורָּ ִּ יֵליּה  ש   He (Hashem) is experienced by ,דִּ

each person according to his 

measure and capacity to receive 

Divine awareness. 

2: The “gates” referred to here are a metaphor for our Divine service, that 

we need to “enter” into the service of Hashem through prayer, Torah study, 

and Mitzvos, and according to how much we have “entered” those “gates” 

of Divine service that is how much we will experience an awareness of 

Hashem. 

 
ד חָּ ה אֶׁ ּמָּ ל ּכַ ּיָּכו  ֶׁ ֵבק ש  ּדָּ רּוחַ  ְלהִּ ל ּבָּ ֶׁ ה, ש  ְכמָּ י  ַהחָּ ֵער ַמה ּוְלפִּ ַ ש  ּמְ ֶׁ ּ ּבו   ש  לִּ ךְ , ּבְ ע ּכָּ דָּ (. נו  ּבו  לִּ  ּבְ

4  This poetic song which we say before the Friday night Kiddush starting with the 

words “ חיל    אשת -A woman of valor” was written by King Shlomo to be understand 

on many levels, especially: 1- the Jewish woman, 2- the Jewish soul (of every Jew, 

even of men), 3- the Shechina (Divine Presence). The “Husband” of this “woman 

of valor” is thus either 1- a Jewish woman’s husband, 2- Hashem, who is the 

“husband” of every Jewish soul, 3- a level of Hashem’s revelation expressing how 

Hashem is totally beyond all the worlds, this level being the “husband” of the level 

of Hashem’s revelation that permeates the world, the Shechina. 
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י ְכַנס ֶׁש ַמה ּוְלפִּ ים"  ֶׁ  ּנִּ ר  עָּ ש     And He is also experienced ",ב  

according to how much the 

person has entered the “gates” of 

Divine service: 

ֵהם ֶׁ ים' ד ש  רִּ עָּ ְ ה :ש  ה ַאֲהבָּ ְראָּ  ,ְויִּ

ה ְצו ת ּתו רָּ ע ,ּומִּ ּנו דָּ ד – ּכַ נֶׁגֶׁ ' ד ּכְ

יּ  תִּ יַָּׁ ו תאו  רּוְך־הּוא ה''ֲהוָּ  .ּבָּ

The “four gates” of Divine service 

are 1- a love of Hashem 2-fear of 

Hashem, 3- Torah study, 4- 

Mitzvah performance, which, as 

in known, these four aspects 

correspond to the four letters of 

Hashem’s name Havaya.5 

ין בִּ ם – זֶׁה ּוְלהָּ נוּ  ַהּכ ל אִּ ּמֶׁ ֵרךְ  מִּ ְתּבָּ  ,יִּ

ם ן אִּ ה ַמהוּ  ּכֵ ירָּ חִּ ם ַהּבְ דָּ  ?לָּאָּ

We need to understand this: If all 

of the love and fear of Him is from 

Hashem’s revelation to us (which 

is why is He is our “husband”), 

then in what aspect does a person 

have free choice to choose to love 

and fear Him, it depends entirely on 

how much Hashem wants to reveal 

Himself to us? 

It says (Berachot 33b and many places): "Everything is in the hands of 

Heaven (Hashem) except for the fear of Heaven (Hashem)." Meaning, that 

the only real choices we are fully in control of are how much we choose to 

fear (and love) Hashem. So how can we say that Hashem who is the 

 
5 The name of Hashem that has four letters י-ה-ו -ה is referred to as Havaya. The 

four aspects of love, fear, Torah, and Mitzvos correspond to the four letters of His 

Name as follows: 1-Fear of Hashem corresponds to the letter 'י since the person 

contracts himself and his ego before Hashem to be like a dot, 2- Love of Hashem 

corresponds to the first letter 'ה that has expansion of length and width, like a 

person who feels expansive and alive when they experience love for Hashem, 3- 

Torah study corresponds to the letter 'ו which is like a hook that connects two 

things, so too Torah study brings down Hashem's revelation into this world, 4- 

Mitzvah performance is like the second letter 'ה since through them Hashem's 

presence becomes fully expansively expressed in the physical world, permeating 

the whole physical world.   
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"husband" of every Jewish soul just comes and makes Himself known to us, 

and all we have to do is receive it? If the whole choice we have in life is 

whether we will come to fear Hashem, that means that we choose to awaken 

in ourselves a fear of Hashem which pushes us to serve Him. If even that 

fear of Hashem is only in Hashem's control that would mean that we no 

choice and control of anything in our life; this certainly cannot be so since 

our free will to serve Hashem is a fundamental principle of the entire 

Torah?!  

אי ר  ֵיש    ּוְבַוּדַ בָּ לּוי  ּדָּ תו    ַהּתָּ ירָּ ְבחִּ ל  ּבִּ ֶׁ  ש 

ם דָּ ֵאר ,אָּ לּוי ַמה – זֶׁה ּוְלבָּ  ּתָּ

תו   ירָּ ְבחִּ א ּוַמה ּבִּ ְלַמְעלָּה ּבָּ  ?מִּ

There is certainly an aspect of 

this that is dependent on a 

person's choice. We, therefore, 

need to understand: What is 

dependent on a person’s choice to 

fear and love Hashem and what 

aspect comes as a revelation from 

Above? 

יב תִּ ְתַחנַּ )  ּכְ אֶׁ ַמע: "(־הד,  ו  ןוָּ ְ ֵאל  ש  רָּ ש ְ ' ה  יִּ

ד' ה ֱאל ֵהינוּ  חָּ ַהְבּתָּ  – אֶׁ  ."' כוּ  ְואָּ

It is written in the Shema prayer 

(Devarim 6:4-5): “Hear Yisroel, 

Hashem who is our G-d, Hashem 

is One. And will love Hashem your 

G-d with all your heart, soul, and 

might.” 

נֵּ  ַהְבּתָּ "ּבִּ  הְוהִּ י' ב ֵיש   "ְואָּ ִּ ירּוש  ַהְבּתָּ “ Now, the word :םּפֵ  and you-ְואָּ

will love” has two explanations:  

חָּ  ו   – דאֶׁ ּווּ  ןְלש  ֱאהו  , יצִּ ּתֶׁ ֶׁ תו   בש   One explanation is that it is a .או 

commandment, that you should 

come to love Him. 

ד חָּ ן  –  ְואֶׁ ו  יד  ְלש  תִּ ב א  ,עָּ ּתָּ ֶׁ ה  ש  ַאֲהבָּ  הָּ

א ילָּ ֵ מ   .מ 

Another explanation is that it is a 

prediction of the future, that the 

love of Hashem will certainly come 

by itself. 
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ְניָּ  נָּ  הַאֲהבָּ  ןְועִּ ו  אש  רִּ י ההָּ  אהִּ

ְננוּ  ְתּבו   .תֵמַההִּ

The idea of the first type of love 

that is a commandment to come to 

is a result of contemplation of 

Hashem’s True Unity.  

י  ְיינוּ הַ וְ  בִּ ַדְעּתו    ןְלהָּ ֵרךְ   ַאְחדּותו    ּבְ ְתּבָּ  יִּ

ְבעָּ  ִּ ש  י הּבְ יעִּ  ,תרּוחו   עּוְבַאְרבַּ  םְרקִּ

Meaning, that a person needs to 

understand in his mind the Unity 

of Hashem in the seven heavens 

and the four directions.6 

The idea of Hashem’s Unity in the “seven heavens and the four directions” 

means that all spiritual levels and aspects (represented by the “7” heavens) 

and all of physical existence (represented by the four physical directions) is 

all included in Hashem’s Truth, as the Alter Rebbe will continue to explain. 

י"וַ  י  ל א'  ה  ֲאנִּ יתִּ נִּ ָּ י )  "ש  כִּ ֵאי  –  (ו,  ג  ַמְלאָּ ֶׁ  ןש 

וּ  לו   יּנוּ  םש  ִּ מו   ,יש  יאַ  םקו דֶׁ  ּכְ רִּ  תּבְ

עו לָּ  ש   אהוּ  ןכֵּ  – םהָּ  ,הַעּתָּ  ַמּמָּ

Furthermore, as the verse says 

(Malachi 3:6): “I Hashem have not 

changed,” meaning that there is 

no change in Hashem’s Unity 

caused by the creation of the world, 

that just like before the world was 

created Hashem was the only 

existence, so too now He is 

literally the only real existence, 

 
6 The verse which commands us to love Hashem – ְָוָאַהְבת - comes right after the 

last word of the previous verse that says that Hashem is One- ֶאָחד  , implying that 

the way to come to love Hashem is by contemplating on the Oneness of Hashem. 

In Hebrew the word אחד which means ‘one’ is comprised of three letters ד ,ח,א  

which the numerical value of the letter א is one, meaning that Hashem is one, the 

numerical of value ח is 8, meaning that in the 7 heavens (meaning all the levels of 

the physical heavens, and all the levels of the spiritual worlds) and in the 1 earth 

(which together add up to 8) Hashem is one, and the numerical value of ד is 4, 

meaning that in the 4 directions of the world (everywhere in the physical world) 

Hashem is one; thus the word אחד is coming to show on Hashem’s unity the way 

it is expressed in the world (both the physical and spiritual aspects of the world). 
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עו לָּמו    לכָּ י  ּכִּ  י  תהָּ ֵטלִּ ּטוּ   םּבְ בִּ  רמוּ ּגָּ   לּבְ

ְגּדו   ּיָּדּועַ  נֶׁ  ,ּכַ

The fact that there is no change in 

His being the only existence is 

because all of the worlds are 

totally nullified to Him, as is 

known. 

Since the world is nothing separate from Him and has no independent 

existence, so Hashem is still the only “real” existence. 

How do we understand that the world is nullified by Hashem and has no 

independent existence? 

To explain this concept, the Alter Rebbe will begin by mentioning a verse 

in Tehillim that is explained at length in his work Shaar Hayichud 

Vehaemuna, the second part of the Tanya, which describes Hashem’s True 

Unity: 

י" ש   ּכִּ מֶׁ ֶׁ ֵגן ש  ים) "'וכו  ֱאֹלִהים 'ויה ּומָּ ּלִּ הִּ  ּתְ

 .(יב, פד 

The verse in Tehillim says (84:12): 

“For Hashem’s Names of Havaya 

(revelation) and Elokim 

(concealment) are like the sun and 

its shield.” 

In short, this means as follows: 

The sun is the source of the light and energy of everything on this planet. 

However, if it would shine directly onto us as intense as it really is then it 

would burn up everything in this world. That is why Hashem created a 

"shield" which is a filter around the sun, allowing only the exact amount of 

light and energy from the sun that we can benefit from to pass through it 

and reach us. 

So too, everything in the world is constantly being created by Hashem’s 

creative power referred to by the Name of Havaya7 that expresses the 

infinite creative and revelation power of Hashem. However, if we were to 

see the Divine energy invested in us and constantly creating us, then we 

would be so aware of Hashem that would lose our free will to choose to 

serve Him. It would be impossible to sin when we see that there is nothing 

 
7 A reference to Hashem’s 4 Letter Name comprised of the same letters as הויה. 
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separate from Him at all and we are just expressions of His creative power. 

It is for this reason that He created a “shield”, meaning a filter, to that 

creative power of Havaya, that allows us to receive existence from Him but 

not to allow the awareness of that creative power to enter our consciousness. 

ה  ְוַאף ְראֶׁ ּנִּ ֶׁ ת  לָּנוּ   ש  עו לָּמו   הּוא  ,ְלֵיש    הָּ

ר קֶׁ ֶׁ מּור  ש   ,ּגָּ

And even though the worlds 

appear to us as having their own 

independent existence, this is 

completely untrue,  

י ְדַבר"  ּכִּ ם'  ה  ּבִּ ַמיִּ ָּ וּ   ש  יו  ּוְברּוחַ   ַנֲעש   ּפִּ

ם אָּ ל־ְצבָּ ים" ).כ ָּ ּלִּ הִּ  (.ו, לג ּתְ

because (as it says in Tehillim 

33:6): “With the words of 

Hashem the heavens were 

created, and by the ‘breath of His 

mouth’ all their hosts were 

created.” 

Since heaven and earth and everything in them is being created by Hashem's 

words, so there is really nothing separate from Him at all. 

Now the Alter Rebbe will elaborate on the analogy of comparing the 

creative power invested in constant creation to the idea of words being 

spoken by a person: 

י" רִּ ש ָּ ּבְ ֱחזֶׁה ּומִּ ׃ אֶׁ ב) "ֱאלֹוה ַּ ּיו   :The verse states (Iyov 19:26) – (כו, יט אִּ

“From my flesh (i.e. my body) I 

can understand an analogy to see 

the truth of G-dliness.” 

מו   ם ּכְ דָּ אָּ ּלָּה ,ּבָּ חִּ ּתְ ב ּבַ ֵ חו ש  ֶׁ ש   ֲאַזי ,ּכְ

ְבּתו   ַ אַ  ַמְחש  מּור תְחדוּ ּבְ ּתו   ּגָּ י אִּ לִּ  ּבְ

ּום קּות ש  ְתַחּלְ לָּל הִּ ךְ  ְוַאַחר ,ּכְ  ּכַ

ֵצא ּיו  ֶׁ ש  יו ּכְ ּפִּ ד הּוא ,מִּ ְפרָּ ּתו   נִּ  – ֵמאִּ

Like it is regarding a person: 

When he begins thinking about 

something, his thoughts are 

completely united with him 

without any separation from him 

at all, and afterward, when his 

thoughts are expressed in speech, 

they become separated from him. 

עו לָּמו   לּכָּ  ןכֵּ  יאָּ  םקו דֶׁ  ,תהָּ רִּ יוּ  הַהּבְ  הָּ

ַאְח  מוּ  תדוּ ּבְ ּתו   רּגָּ ֵרךְ  אִּ ְתּבָּ  .יִּ

So too, all the worlds before they 

were created as something 
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seemingly separate from Hashem 

through His “words” were 

completely unified with Hashem 

in His “thoughts”,  

This is similar to how a person’s speech is completely nullified and unified 

with him when it is still included in his thoughts. 

We see how speech is nullified to thought in the following idea: 

טֵ  ּוְכמו   ּבָּ ֶׁ ּבוּ  לש  בָּ  לֵאצֶׁ  רַהּדִּ ָּ ְחש   הַהּמַ

ּטוּ  בִּ מוּ  לּבְ גַ  יּכִּ  ,רּגָּ רֶׁ ד עּבְ חָּ  ליָּכו   אֶׁ

ו   י בַלְחש  רִּ בָּ  – ץֵק  ןֵאי דעַ  םּדְ

Just like speech is insignificant 

compared to thought, since in one 

moment a person can think 

things that would take a relatively 

endless amount of time to explain 

in speech. 

A great sage can review in his mind in five minutes what would take him 

many hours to explain in a speech to other people.8 We see from this that 

speech is an incomparably lower level of existence than thought since 

thousands of words of speech exist as one in a relatively short amount of 

thought.  

עו לָּמו   לּכָּ  ןכֵּ  הֵ  תהָּ ֶׁ ּבוּ  קַר  םש   רּדִּ

ד חָּ  ,אֶׁ

So too, all of the worlds which are 

being created from just one 

“word” of Hashem, 

ךְ  אְוהוּ  ָּ ְמש  תו   נִּ ְכמָּ ֵרךְ  ֵמחָּ ְתּבָּ  And this “word” of creation is ,יִּ

drawn forth from His “Wisdom” 

through an intense process of 

 
8 There is a famous story of the Rebbe Rashab regarding this idea. One time he 

was sitting on a couch thinking over an idea and he was so involved in it that he 

lost track of time and where he was. After several hours of a trance-like 

contemplation he finally "woke up" and asked his son (the Frierdike Rebbe) what 

day it was, what the time was, and what city they were in. He later explained that 

he was thinking over the ideas that would be expressed in his famous series of 

maamarim from 5672-5676 spanning over 144 maamarim, which is over 1500 

pages long in print form. Thus, in several hours he thought through ideas that 

would take hundreds of hours in written and verbal form to express. See 

Hisvaaduyos 5744 vol. 2, page 1374. 
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limitation, bringing it down to an 

incomparably lower level, just like 

speech is drawn down from deep 

thought through an intense process 

of limitation. 

יב ְכתִּ דִּ ה " (:יד, ט ְזַכְריָּה) ּכְ  ֲעֵליֶהם 'וַּ
ֶאה ק ְויָּצָּא ,ֵירָּ רָּ וֹ  ַכּבָּ  .'"כוּ  ִחצ 

As it is written (Zecharya 9:14): 

“And Hashem will appear over 

them (the enemies of the Jewish 

People), and His “arrow” will go 

forth like lightning.” 

The verse is describing how Hashem will fight for the Jewish People against 

their enemies. It describes Hashem sending into them His “arrow” like a 

lightning bolt. The Targum (authoritative Aramaic translation) translates 

ּצו  “ “ His arrows” as-חִּ ְתגָּמ יּפִּ ו הִּ -His words”, meaning that Hashem’s words 

go forth to destroy the enemies like arrows. These “words” of Hashem are 

being compared in the verse to “lightning bolts”. 

Just like a flash of lightning is where the energy contained in the clouds 

suddenly becomes condensed into a specific expression of energy visible on 

earth, so too we when we see Hashem’s words created a world that appears 

separate from Him, this is a very condensed and limited expression of the 

way they existed in Hashem’s thought and were totally united with Him. 

ש   ּוְבטּובו  " כָּ  ְמַחּדֵ ִמיד םיוֹ  לב ְ ה ת ָּ ֲעש ֵ  מַּ
ית ִ ֵראש   9.ב ְ

And like we say in the daily prayers 

(Yotzer Or): “And in His 

goodness, He renews every day 

the work of creation.” 

We see that this process of creation of the worlds by bringing them down 

from the level of Hashem's thoughts that are united with Him to the level of 

Hashem's speech that seems separate from Him happens constantly every 

day from new. 

 
סַ ) "9 ְרכַּ ח נו  צֵ ת "ּבִּ  ר"(.או  ר יו 
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ְראָּ  רַאחַ  םְוגַ  ּבָּ דו ש  הַ  לֵאצֶׁ  יֲהֵר  ,םהִּ ּקָּ

רּוְך־הּוא בּ  ןֵאי ּבָּ נוּ  למּוְבּדָּ  ו  ּור ּדִּ ּמֶׁ  מִּ

ֵרךְ  ְתּבָּ לו ם ַחס יִּ ָּ בָּ  ְלךָּ  ןֵאי יּכִּ  ,ְוש   רּדָּ

חוּ  ֶׁ נוּ  ץש  ּמֶׁ  .10מִּ

And even after the worlds were 

created, from Hashem’s 

perspective His creative “words” 

are not separated from Himself, 

G-d forbid, since “there is no 

existence outside of Hashem”. 

Hashem is the ultimate True Existence, and everything exists inside of Him.  

Imagine a person is alone in a room by himself with his thoughts. Even 

though his thoughts are also in the room, the person is really alone, since 

his thoughts are all part of him. This is especially true regarding his thoughts 

that are still part of his desires and memories before is he consciously thinks 

about something. That knowledge or desire that he has on a subconscious 

level is totally united with the person, it has no separate existence other than 

the person. Even though the knowledge or desire is for something outside 

of the person, the way it exists in the subconscious it has no identity other 

than the person since it exists completely "inside" of him. 

So too, we are all really Hashem’s thoughts that exist “inside” of Him since 

He is always everywhere, and things can only exist inside of Him. 

Therefore, there is really nothing separate from Him. 

Even though we look at reality as though it is Hashem’s words that have 

become totally separate from Him (like a person’s words that are separate 

from the person), but from Hashem’s perspective we are still His “thoughts” 

that exist inside of Him and have no separate identity. 

See Tanya chapters 20-21 at length on this concept. 

יּה  ,ְולֵָּכן ּלָּא – ַקּמֵ לָּא ּכו  יב ּכְ ִּ ש   חָּ

ש    .ַמּמָּ

Therefore, before Hashem (from 

His perspective) everything in the 

world has literally no independent 

value. 

 
נ 'כוּ  10 ֶ ְכמֹו ש  ֵא  ִו  ְניָּ  ר ְִתב ָּ ת ַּ ֶרק כ) אב ַּ ֶ  .(א"פ 
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עו לָּמו   םְוגַ  י תהָּ ֵטלִּ זֶׁ  הזֶׁ  םּבְ  Not only compared to Hashem are .הּבָּ

the worlds an incomparably lower 

level of existence, but even the 

worlds themselves exist on many 

levels, with each level being 

insignificant compared to a 

higher level. Another way to 

translate this: “each spiritual world 

is included in a higher state in the 

spiritual world above it.” 

ֶׁ  הּומַ  ַמְעלָּ ש  יַנת – הּלְ חִּ ּבוּ " ּבְ  Each spiritual world can be  ",רּדִּ

described in two ways depending 

on the perspective: From the 

perspective of the spiritual world 

above it, the world below it is 

considered like “speech” that is a 

lesser revelation from the person 

and is more separate from him than 

his thoughts,  

א ְקרָּ גֶׁ  הְלַמּטָּ  נִּ ְחּתו   םעו לָּ  דנֶׁ  – ןַהּתַ

ינַ  חִּ בָּ " תּבְ ָּ טֵ  "הַמְחש  ְצלו   לּובָּ  .אֶׁ

but from the perspective of the 

world below it, it is considered 

like “thoughts” which are a higher 

and more internal expression of the 

person, and therefore the level 

below it is insignificant and 

included in the world above it. 

For example, there are three spiritual worlds of souls and angels (that feel 

that they have some independent existence) that are between this physical 

world and the world of Divinity called Atzilus. They are called (from above 

to below): 
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Atzilus (World of Divine Oneness revealed) 

1- Beria (Creation) 

2- Yetzira (Formation) 

3- Asiya (Action/Completion of the creative 

process)  

Our Physical World 

Let’s look at the world of Yetzira (Formation): 

From the perspective of the world above it, the world of Beria, the world 

beneath it, Yetzira, is like speech compared to the world of Beria, which 

would be like thought. This is because the world of Beria is a higher level 

of revelation of Hashem that is more united with Him than Yetzira. 

Therefore, whatever exists in the world of Yetzira exists on a higher level 

in the world of Beria, just like whatever is expressed in speech exists at a 

higher level in his thoughts.  

However, from the perspective of the world below Yetzira, the world of 

Asiya (Action), the world of Yetzira is like “thought” compared to Asiya 

which would be like “speech” since whatever exists in Yetzira exists on a 

higher level in the world of Yetzira. 

מו   ּבּור  ּכְ ַהּדִּ ֶׁ ל  ש  ֶׁ ַרב  ש  ה  הָּ יַנת  ַנֲעש ֶׁ חִּ  ּבְ

ה בָּ ָּ ל ַמְחש  יד ֵאצֶׁ ְלמִּ ע, ' כוּ  ַהּתַ ּנו דָּ  .11ּכַ

Just like the speech of the teacher 

becomes the thoughts of the 

student, as is known. 

Meaning, that from the lowest level of the teacher's knowledge - what he 

can give over to the student in speech- becomes the highest level of the 

knowledge of the student. This is similar to a great sage when he is in front 

of his students, his knowledge is on a relatively high level, but when he is 

in front of a greater sage, he feels insignificant to him since the greater sage 

knows whatever he knows and much more. We see that each higher level of 

 
ין ַמה ש) 11 ֵאר ּּ  ֶׁ  נּ ְוַעּיֵ סּוקַעל  ְתּבָּ ֶׁ " ּפָּ ֲאש  ְרּתָּ ר ּכַ ּבַ ת ", רֵלאמ  ּדִּ ַ ש  רָּ פָּ ְ  ּבְ ּקּוטֵ ) חלַ ש  רָּ י לִּ ה תו 

לַ  ְ ֵאילָּךְ  ב, טח, לש   .((וָּ
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knowledge is like thought compared to a lower level of knowledge which 

is like speech but is like speech compared to a higher level of knowledge.  

So too, all the spiritual worlds: Each “world” is a level of awareness of 

Hashem, which is insignificant and exists on a higher state in a higher 

“world” i.e. level of awareness of Hashem. 

Based on the above, the Alter Rebbe will explain a deeper meaning in what 

it says in the Zohar that “No “thought” can grasp Hashem at all”: 

בָּ  תֵלי" ְוזֶׁהוּ  ָּ יסָּ  הַמְחש  פִּ יּה א ּתְ  ּבֵ

לָּ   :12"לּכְ

This is the meaning of what is 

stated in the Zohar (Tikunei Zohar 

17a): “No “ה בָּ ָּ  thought” can-ַמְחש 

grasp Him (Hashem) at all”. 

The simple meaning of this statement is that a person's mind can't grasp and 

understand Hashem at all. Since Hashem is infinitely higher than the 

limitations of all the worlds, a person's mind can't grasp Him. 

Now the Alter Rebbe will give a deeper explanation of which “ה בָּ ָּ -ַמְחש 

thought” is it referring to as being unable to understand Hashem: 

ַהְיינוּ  י תעו לָּמו   ףאַ  ,ּדְ נִּ ְליו   ,דְמא   םעֶׁ

הֵ  ֶׁ יַנת םש  חִּ בָּ  ּבְ ָּ י םהֵ  ,הַמְחש  ֵטלִּ  םּבְ

צְ  ֵרךְ  לו  אֶׁ ְתּבָּ יסָּ " אְול   יִּ פִּ יּה  אּתְ  "ּבֵ

לָּ  י ,לּכְ ה ְלַמְעלָּה הּוא ּכִּ בָּ ָּ ְחש  ּמַ  .מִּ

Meaning, that even the highest 

worlds, which are considered like 

ה“ בָּ ָּ ש  ח   thought” compared to all-מ 

the lower worlds, are insignificant 

and comparatively non-existent 

before Him, and have no "grasp 

of Him at all" because He is 

higher than any category of 

thought.   

We explained before that the higher worlds are compared to thoughts 

relative to the lower levels. When the Zohar says that no "thought" can grasp 

Hashem, it also means that the highest possible spiritual world which is 

considered "thought" compared to all other levels, still cannot grasp 

 
ה) 12 מָּ ַהְקּדָּ ּקּוֵני ז ַהר ּבַ ַת , "ּתִּ ּיָּהוּ ח ּפָּ  (.א ,יז" ֵאלִּ
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Hashem at all, since Hashem is totally beyond the category of 

understanding.13  

Similarly, the Alter Rebbe will explain another passage from the Zohar 

based on the above: 

ימָּ "  ְוזֶׁהוּ  כָּ   אְסתִּ י  לּדְ ימִּ  אְטִמירָּ "  ,14  "ןְסתִּ
ל כָּ  :15ְטִמיִרין ד ְ

This is also the meaning of what is 

stated in the Zohar (vol. 2, 89a): 

“He (Hashem) is hidden from all 

hidden, concealed from all 

concealed”,  

י ֵמעו לָּמו ת ַאף אִּ ְקרָּ א" םַהּנִּ ימָּ  "ְסתִּ

א"וּ  ירָּ ים הּוא ",ְטמִּ תִּ יר סָּ מִּ  ֵלית"וְ  ְוטָּ

ה בָּ ָּ א ַמְחש  יסָּ פִּ יּה  ּתְ  ".ּבֵ

meaning, that even from the 

worlds which are called “hidden” 

and “concealed” He is hidden and 

concealed, and “no ‘thought’ can 

grasp Him at all”. 

To summarize the contemplation on Hashem’s Unity that should bring to 

love Him: 

1- Just like before the world was created Hashem was the only 

existence, so too now He is the only True Existence. 

2- This is because the world is being created constantly from Hashem’s 

words. 

3- However, it is only from our perspective that we see His creative 

power as though it were creating something outside of Himself, like 

a person’s speech that becomes separate from the person. 

 
13 The Alter Rebbe explains in Shaar HaYichud VehaEmuna chapter nine: Just 

like it would be ridiculous to say that an idea is so deep that a person can't touch it 

with his hands because physical touch has no connection to a spiritual idea; so too 

it is silly to say that Hashem is so deep that we can't understand Him, since He is 

totally beyond the category of understanding, as He is the Creator of the whole 

category of logic and understanding in the first place. Rather, we say that "no 

thought can grasp Him at all”, meaning that He is beyond the category of the 

limitations of being grasped and understood.  

ְתרו   :אְטִמירָ אָ.ָ.ְָָסִתימָ ) 14  (.א ,פט ז ַהר ֵחלֶׁק ב יִּ
יןּדְ )" "15 ירִּ ל ְטמִּ  ."(כָּ
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4- But from Hashem's perspective, the creative power invested in us is 

really like His thoughts that He is thinking to Himself. Just like a 

person's thoughts are still totally unified with the person, so too 

Hashem's creative power (which is the underlying reality of our 

existence) is still totally unified with Him and has no separate 

existence or identity other than Him. 

5- Then why don’t we feel that we exist as His thoughts inside of 

Himself? Because Hashem created a filter on His creative power to 

block out our awareness of that reality. Just like Hashem made a 

filter around the sun to block out the intensity of its heat so that we 

wouldn’t burn up, so too He created a filter on His creative power 

so that we shouldn’t feel how we are part of His Oneness so that we 

should have free choice to serve Him. If the truth of Hashem’s 

Oneness would be openly felt then it would be impossible to sin. 

Therefore, He created a filter to block out that awareness so that our 

service of Him will be our free choice. 

6- To help us understand how we are included in Hashem's true 

existence, we should understand that our physical world is an 

expression of a higher spiritual world. Just like whatever is 

expressed in speech exists in the person's thought in a higher level, 

a higher state of being; so too whatever we see and experience in 

this world is just a limited expression of how we exist in the higher 

spiritual world where Hashem's Presence is more revealed. And that 

higher spiritual world is also a limited expression of how it exists in 

an even higher spiritual world where Hashem is more revealed. This 

process continues hundreds and thousands of times over, where each 

world is only a limited expression of how reality exists in a higher 

spiritual world. 

7- After going through hundreds and thousands (millions and billions 

etc.) of such levels we then say that all of that is just a mere 

expression of Hashem, but Hashem Himself cannot be grasped by 

any spiritual level, even a level that is billions and trillions of times 

more real than our physical world. This is because Hashem is the 

infinite Creator of the whole idea of spiritual levels, and all of these 

are merely His thoughts inside Himself. 
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 Part 2 )ב(

After we explained at length how to fulfill the command of “you shall love”, 

and that this comes from contemplating Hashem’s unity, the Alter Rebbe 

will now proceed to explain what the effect that this love has on the person: 

ֱאמַ  ְוַעל זֶׁה ו ו ַׁהַ ר נֶׁ ְתַחנַּ ) יצ   אֶׁ : ו, ה( ןוָּ

"ַָּׁ ת  ב  ה  אָּ יָּ  ו  "'' ֵאת ֲהוָּ יךָּ  ,ה ֱאל קֶׁ

Regarding this type of love of 

Hashem, it was stated as a 

commandment: “and you should 

love (i.e. desire) that Hashem 

should be your G-d”,  

נֵ  ְתּבו  ּיִּ ֶׁ ךְ ן ש  ל ּכַ חָּ "בְּ  ּכָּ ש   "דאֶׁ  meaning, that a person should  –ַמּמָּ

contemplate so much in the fact 

that Hashem is literally the “One” 

and only true existence that he will 

come to fulfill what it says in the 

next verse:  

ְהיֶׁ  ּיִּ ֶׁ יָּ "ה  ש  כָּ   –  ֱאל ֶקיךַָּׁ''ה  ֲהוָּ ךַָּׁל  ּבְ ב  בָּ  ,ל 

ךַָּׁל ּוְבכָּ  ש   ֶדךַָּׁל ּוְבכָּ  ,נ פ  א  ָּ )" מ   ,(םש 

ַהְיינוּ  ה ּדְ בָּ ָּ ה ,ַמְחש  ּבּור ּוַמֲעש ֶׁ  – ּדִּ

that he will love and desire that 

“Hashem should be your G-d, and 

that this should be expressed in all 

of your heart, in all of your   ש -נֶׁפֶׁ

soul, and in all of your might”, 

meaning, that he should want to 

express his love and connection to 

Hashem’s True Unity in his 

thought, speech, and action of the 

Torah and Mitzvos. 

ּל   ֶׁ ְה א ש  ה לו  ה יֶׁ יִּ בָּ ָּ ּבּור ּדִּ  ,ַמְחש 

ה לָּ  ּוַמֲעש ֶׁ  ,16לּכְ

Meaning, that he shouldn’t want 

to have any thoughts, speech, or 

 
ו  )" 16 תוּ ן ַהּלָּש  ּכָּ ֶׁ ּל  " בש  ֶׁ ְהיֶׁה אש  ה  לו   יִּ בָּ ָּ הַמְחש  ּבּור ּוַמֲעש ֶׁ לָּ  ּדִּ ְלּתִּ  אהוּ  ל"ּכְ אָּ  י ּבִּ לָּ  רְמבו  ו לֲאבָּ  ל.ּכְ ֻכּוָּ  ,ןַהּמְ

תּוב ּכָּ ֶׁ ְך ַמה ש  רֶׁ ְניָּ  ַעל ּדֶׁ ּתַ ק לד אּבְ רֶׁ בֵּ  ּפֶׁ בו  'הָּ  יּגַ לָּ  תאָּ יקוּ  אל  " ':םעו  ְפסִּ י הִּ עָּ  ּלוּ ֲאפִּ ָּ ֵ  תַאחַ  הש  ּ ַקש  ּלְ ְעּתָּ  רמִּ  םּדַ

תָּ  מָּ ְ ש  י  ןו  בּ רִּ לְ  םְונִּ לָּמִּ עו  יּטוּ בְּ  םהָּ יַנת הְלַמְעלָּ  אְוהוּ  ".'כוּ  ל"ַהנַּ  לבִּ חִּ ּבְ ה מִּ בָּ ָּ ה ,ַמְחש  ּבּור ּוַמֲעש ֶׁ ין  .'כוּ  ּדִּ ַעּיֵ

ם ָּ תּוב  ש  ּכָּ ֶׁ ּ י  רַאחַ  ןְולָּכֵ "  :ַמה ש  ּיֲַעמִּ ֶׁ דָּ  קש  אָּ יּטוּ  םהָּ בִּ פִּ   ל"ַהנַּ  לּבְ ְלתו   י ּכְ י   תז א  ,ְיכו  ִּ ּבו   לאֶׁ  ביָּש  ֱעש ֶׁ  ,'כוּ   לִּ  לו   האֶׁ

ּכָּ  ְ ש  כו   ןמִּ ם ."כוּ  ןּומָּ ָּ ין ש  ו הְוזֶׁ  .ַעּיֵ ֻכּוָּ תּוב ןַהּמְ ּכָּ ֶׁ ַמה ש  א ּבְ רָּ ר או  ן". ּכָּ ָּ ה ַהּתו  ש ּ  ב(.תתקכא א' תִּ
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actions for physical or selfish 

matters at all,  

יק ַר  ֵטלִּ ד"בְּ ם ּבְ חָּ הוּ  ",אֶׁ ֶׁ ה ְלַמְעלָּ א ש 

בָּ ן מִּ  ָּ ְחש  בָּ ת ֵלי"וְ  ,הַהּמַ ָּ ה ַמְחש 

יסָּ  פִּ  ".ֵביּה  אּתְ

Rather, he should only want to 

express himself in those thoughts, 

speech, and actions that are 

dedicated to and expressing the 

“One” true existence of Hashem, 

Who is higher than the 

comprehension of any thoughts, 

and “No thoughts can grasp Him 

at all”,  

דָּ י ּכִּ  אָּ ו  ל יָּכו   ֵאינו  ם הָּ בָּ ק ַר ב ַלְחש  ר ּדָּ

מִּ  ְ קֶׁ  ְוזֶׁהוּ  – יּגַש  ֶׁ מוּ ר ש   .' כו  ר ּגָּ

because a person can only think 

about and understand physical 

existence, which is completely 

untrue compared to Hashem’s 

existence, therefore he doesn’t want 

to have any of those types of 

thoughts or other expressions that 

distract him from Hashem’s true 

existence. 

כָּ "  ְוזֶׁהוּ  ךַָּׁל  ּבְ ש   יַר   –"  נ פ  ש  ־תְמסִּ י ּכִּ   :נֶׁפֶׁ

ש   ֶׁ  נֶׁפֶׁ דָּ ל ש  הא הוּ ם אָּ בָּ ָּ ּבּור  ,ַמְחש  דִּ

ה ְמסו  ל ְוַהּכ  ,ּוַמֲעש ֶׁ ְהיו  ר לִּ טֵ ת ְולִּ ל ּבָּ

ש   "דחָּ אֶׁ "בְּ   .ַמּמָּ

And this is the meaning of loving 

Hashem “with all your ‘ַׁ -ֶנֶפש 

interactive soul’,” meaning, 

giving over his ַׁ  interactive-ֶנֶפש 

soul to Hashem. Because the level 

of the person called “ַׁ -ֶנֶפש 

interactive soul” is expressed in 

his thoughts, speech, and actions, 

and all of these aspects he should 

want to give over to become 

literally part of the “One” and the 

only true existence of Hashem. 
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ְה ל ֲאבָּ  זֶּׁ ת יו  לִּ ֶׁ ְלּתִּ ה ש  ָּ י ּבִּ ְפש  ר אֶׁ

ְהיֶׁ  ּיִּ ֶׁ לִּ ה ש  בָּ י ּבְ ָּ לָּ ה ַמְחש  יְך ן לָּכֵ  ,ל ּכְ רִּ צָּ

ר ַמְח  ֵ ּ ּבּורו  ְלַקש  ְבּתו  ְודִּ ַ יו ש   ּוַמֲעש ָּ

ְהיו   בָּ   תלִּ ְרּכָּ צו  ה  מֶׁ ְליו  ן  ְלרָּ עֶׁ רּוְך־ן  הָּ ּבָּ

ּתו רָּ  הּוא ְצו  ה ּבַ  .תּוַבּמִּ

However, since it is impossible for 

a person to not have any thoughts 

at all, he, therefore, needs to 

connect his thoughts, speech, and 

actions to Hashem and become a 

“vehicle” for the Will of Hashem, 

as it is expressed in the Torah and 

Mitzvos. 

ה נְָּפקָּ "ּדְ  ְכמָּ א ֵמחָּ ַרְייתָּ   ,17" תאו 

הּוא לְ  ֶׁ ה. ש  בָּ ָּ ְחש  ן ַהּמַ  ַמְעלָּה מִּ

Since “the Torah comes forth 

from Hashem’s Wisdom”, which 

is higher than any creature’s 

limited thoughts and 

understanding, and therefore can 

connect the person to Hashem the 

way He is beyond the limits of 

human understanding. 

Since a person is always thinking, therefore for him to not think of anything 

other than Hashem, he must fill his mind with the thoughts of the Torah so 

that he will always have something to think about that will connect him to 

Hashem.18 Not only is this true of thought, it is also true of speech and 

action, that the only way for a person to not have any speech or actions that 

are concealing Hashem, is by having the words of the Torah in his speech 

as much as he can, so that all his words will be connected to the Torah and 

revealing Hashem, and to have Mitzvos that he does as often as possible so 

 
לַּ ) 17 ַ ש  ק ב ּבְ ַ ח ז ַהר ֵחלֶׁ ש  רָּ ְתרו   .א , סבן ַהּמָּ ת ּפָּ טִּ  .ה אפ יִּ ּפָּ ְ ש  ד .א , קכאם י מִּ  (.ְועו 

18 This is similar to what it says in HaYom Yom (16 Cheshvan) that: "Thought is a 

garment and a vehicle for the intellect and feelings, at the time when it doesn't have 

as assignment from the intellect or the feelings, it continues working, to 

contemplate and picture ideas, but then, what it does not only lacks content, also it 

is wild and potentially improper, it is explained, that the source of foreign thoughts 

and improper thoughts is the emptiness of the mind when someone's mind is 

occupied, then thought has a function to serve, and there is no room for foolish or 

meaningless thoughts that have no content."  
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that even the remaining actions that he does will be able to be "for the sake 

of Heaven" and revealing Hashem.19 

ה"ְוזֶׁהּו  עו ש ֶׁ ל הָּ ה ַאַחת  ּכָּ ְצוָּ מִּ

ּה  תָּ ְלכָּ הִּ י ּכְ ו  ִקי ֵ ִאל  ל ָּ  םכ ְ ו   ."20ְ כּו' ןכ 

And this is also the meaning of 

what the sages say: “Whoever 

performs ‘one’ mitzvah 

according to all of its laws, it is as 

if he fulfilled all of them.” 

 
19 Regarding this idea, it stated in Tanya chap. 34 as follows: 

“And therefore, after a person thinks deeply into the idea of the nullification of 

all the worlds, as mentioned above (that Hashem is the only true and real 

existence), this he will take into consideration: That since my mind and the source 

of my soul is too limited to be a “vehicle” and a dwelling place for the revelation 

of Hashem’s true unity in absolute truth, since my thoughts can’t grasp at all the 

true greatness of Hashem and Hashem’s true unity, (how Hashem’s existence is 

infinitely exalted over any other type of existence), not even a minute amount of 

understanding compared to the understanding of the Forefathers and the Prophets 

(who were completely nullified before Hashem and united with Him, to the extent 

that Hashem revealed Himself to us through them, since they had no independent 

ego and awareness, only a complete nullification in way that is higher than 

understanding to Hashem Himself), therefore, I will make a dwelling place for Him 

(His unity and His revelation) in the occupation of the Torah study which I have 

through fixing times for Torah study as prescribed in the Laws of Torah Study (in 

the Shulchan Aruch), as the sages say “even by learning one chapter of Torah Laws 

in the morning, and one chapter in the night (one has fulfilled his obligation for 

Torah study)”, and with this he will rejoice and give thanks to Hashem for his 

portion with gladness of heart, for having merited to be the host of the Almighty 

twice each day, and (possibly more often) according to the time available (for 

Torah study), according to what Hashem has given him.” 
19This is mentioned in Tanya chap. 2 and is explained in Derech Mitzvosecha, 

Mitzvas Haamanas Elokus. 

י )  20 ִּ ּדּוש  קִּ נָּ ן לט, ב )ּבְ ְ ש  ּמִּ ש ֶׁ ל  ּכָּ ה(:  ּבַ עו  וַָּׁה  הָּ צ  ח ַׁהַַׁׁמ  י  תא  יבִּ י   לו  ן  ֵמטִּ יכִּ י   לו  ן  ּוַמֲארִּ ֵח ו  יָּמָּ ל ְונו 

רֶׁ ת אֶׁ  אָּ רָּ ה "ְראֵ  –". ץהָּ אָּ ר או  ה ּתו  בו   ר".ַהּמְ

ירּוש  ה אֵ ּוְר  נָּיו   ּפֵ ְ ש  ַרְמבַּ ת ַהּמִּ כֶׁ ף סו  "ם ְלהָּ ְצו   יּכִּ ת: "ַמּכו  ת ַמּסֶׁ תָּ  תַהּמִּ ְהיו   יאִּ  הַהְרבֵּ  םּבִּ

 ָּ ְפש  ּל   ראֶׁ ֶׁ דָּ  הַיֲעש ֶׁ  אש  ַחּיָּי  םאָּ ּה  לעַ  םֵמהֶׁ  תַאחַ  וּבְ ּה  ַמְתּכּוְנּתָּ ֵלמּותָּ ְ תו   .ּוש  ו  ּה  ּוַבֲעש  תָּ  או 

ְצוָּ  ְחיֶׁ   הַהּמִּ ו    התִּ או    ַנְפש  ּמַ ה.  ַמֲעש ֶׁ   תו  ּבְ רֶׁ   הּומִּ ּיו  ֶׁ ּ יּקָּ   לעַ   הש  עִּ אַ   המַ   –  הַהזֶּׁ   רהָּ ָּ ּ ש  ֶׁ  אֲחַנְניָּ   י ַרּבִּ   לש 

ַרְדיו   ןּבֶׁ  א י ְלַחיֵּ  י ֲאנִּ  המָּ  ן:ּתְ לָּם ַהּבָּ יבו   ?עו  ִּ ֱהש  י  וֶׁ ִּ ש  לוּ  ב:ַהּמֵ מַ  ?ְליְָּדךָּ  הַמֲעש ֵ  אּבָּ  םּכְ לו   ר,ּכְ
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By saying that whoever performs 'one' mitzvah properly without specifying 

which one, our Sages are hinting to us the idea that every Mitzvah can be 

equal to all mitzvos combined, as long as we make it into that ‘one’ mitzva. 

Meaning, that we intend with that Mitzva to become part of the true Oneness 

of Hashem, then the mitzva is considered as having being done properly and 

is as if he did all the mitzvos, since in that aspect -that they enable us to 

become part of Hashem's Oneness- all the mitzvos are the same. 

ַהּתו רָּ ף ְואַ  ֶׁ ָּ ה ש  ש  ְתַלּבְ יה נִּ רִּ ְדבָּ ם ּבִּ

י ּיִּ מִּ ְ יּסוּ  ,םּגַש  מֶׁ ר ְוֵהיּתֶׁ ר אִּ   ,הְוַכּדו 

Even though the knowledge of the 

Torah becomes invested in 

physical matters of determining 

what is forbidden and what is 

permissible, and similar laws 

concerning physical matters,  

ן ּכֵ ֶׁ ל ש  ְצו  ה ַמֲעש ֵ  ְוכָּ הֵ ת ַהּמִּ ֶׁ ם ש 

י רִּ ְדבָּ ים ּבִּ ּיִּ מִּ ְ ש  ם ּגַש  מו   ,ַמּמָּ קָּ  ּכְ ה ְצדָּ

מו   מָּ צֵ ן ּבְ  – אְוַכּיו 

and how much more so regarding 

the fulfillment of the Mitzvos, 

which are performed with actual 

physical objects, like giving 

charity with money, and similar 

Mitzvos that are performed with 

physical action, not just with the 

knowledge of laws regarding 

physical matters, that these Mitzvos 

become completely invested in the 

physical world even more than the 

Torah knowledge becomes invested 

in physicality,  

So how is it possible that through the Torah and Mitzvos - which are 

invested in physical matters and we can’t directly see in them their Divine 

source- that a person will be able to rise above all physicality and connect 

to Hashem Himself the way He is beyond the limitations of the created 

world and human understanding?21 

 

ּמֵ  ְזּדַ ו   ְלךָּ  ןנִּ ְצוָּ  תַלֲעש  גֶׁ  המִּ הו  ְלדו  ּת "ה ּוְראֵ ". ןּכַ סֵ ב ַיֲעק  ת ו  רָּ י ַחיֵּ  "ףיו  ַת ה: "ש ָּ כָּ ַרְמבַּ  בּדְ  :ם"הָּ

י  ַקּיֵ ְצוָּ  םַהּמְ ּה  תַאחַ  המִּ תָּ ְלכָּ הִּ ּלוּ  ּכְ אִּ י ּכְ ּיֵ  .(ן"ּכּוּלָּ  םקִּ
21 Possibly the question is as follows: Even though we just said that the Torah and 
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ַ א הוּ  ְמש  ְ ל ּכִּ כו  ת רו  עָּ ַהש ּ ָּ ְמש  ת ַהּנִּ

ֵאי ,ֵמַהּמו חַ  ֶׁ חַ ן ש  ּמו  יַנת ּבַ חִּ ת רו  עָּ ש ְ  ּבְ

לָּ   –ל ּכְ

The answer to this will be from the 

analogy of a person’s hair, that 

derives its life from the brain, 

even though in the brain itself there 

is nothing similar to hair, 

nonetheless, the brain can condense 

from its life-force to be expressed 

in giving life to hair. 

We see two opposites in regards to the life of the hair: One the one hand it 

has less life than the rest of the body, which is why it doesn't hurt to cut the 

hair since it has so little life-force. On the other hand, it grows close to the 

brain, so the minimal life it does receive has a quality of having a special 

connection to the brain more than the rest of the body (below the head). 

 
the Mitzvos come from Hashem's Will and Wisdom, and therefore are completely 

united with Him so that through them a person is united with Hashem; that is true 

in regards to Hashem's Wisdom in the World of Atzilus, in Hashem's "mind" as it 

were, Hashem's infinitely exalted Wisdom is higher than any creature can know, 

is unified with Him, and so too, Hashem's Will that transcends His Wisdom is 

unified with Him. But in the Torah and Mitzvos the way they are manifest in the 

physical world, how can we say that they are unified with Hashem so completely 

that a person who connects to them is unified with Hashem Himself? When a 

person expresses his will and wisdom to someone else, then that knowledge and 

desire becomes removed from the person himself, and someone who learns that 

knowledge or fulfills that desire, even though he is connected to the person who is 

the source of that wisdom and will, he isn't completely unified with him, so how 

can we say that Hashem's Wisdom and Will that became expressed in physical 

matters are still completely unified with Him to the extent that they unite the one 

who learns and fulfills them with Hashem? This is what the Alter Rebbe will 

proceed to explain with an analogy from a person’s hair. 
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ְצו ת ה ְוַהּמִּ ן הּוא ַהּתו רָּ ֵהם  ,ּכֵ ֶׁ ַאף ש 

יים מִּ ְ ים ּגַש  רִּ בָּ ל זֶׁה    ,ּדְ ם ּכָּ א "עִּ ַרְייתָּ או 

הֵַׁמ  מָּ כ   ."ת כּו' נְָּפקָּ חָּ

So too in regards to the Torah 

and Mitzvos, even though they 

are expressed in physical matters 

which are far removed from the 

way they exist purely spiritually in 

Hashem’s Will and Wisdom, 

nonetheless, “the Torah came 

forth from Hashem’s lofty spiritual 

Wisdom” and is still connected to 

its source, just like the life in the 

hair which is still connected to its 

source in the life of the brain. 

Just like the life in the (attached) hair is still connected to the life of the 

brain which is its source, despite the great contrast between them, so too the 

Torah and Mitzvos are still directly connected to their source in Hashem's 

essential will and wisdom, and therefore they can connect the person 

directly to Hashem Will and Wisdom that is totally beyond the limitations 

of the world and human understanding.   

The Alter Rebbe will finish off the idea explained at length that the one type 

of love is the love that we are commanded to achieve by contemplating 

Hashem’s Oneness: 

ֵנן  ְתּבו  ם ְלהִּ דָּ ל אָּ ה ַעל ּכָּ בָּ ר זֶׁה חו  בָּ ְודָּ

זֶׁה ֵהיֵטב . ,ּבָּ תו  ירָּ ְבחִּ לּוי ּבִּ  ְוזֶׁה ּתָּ

This knowledge of Hashem’s 

Oneness is what every person 

needs to think about very 

thoroughly, and this process of 

contemplation is dependent on the 

person’s own choice, and therefore 

the resulting love of Hashem 

produced by that contemplation is 

also his own choice and 

accomplishment 
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 Part 3 (ג)

ֶׁ ב'  הַ   ּוֵפירּוש   ַָּׁ"ל  ש  ת  ב  ה  אָּ יָּ ת  ֵא   ו  " ''הֲהוָּ

ו   – ין ְלש  תִּ ילַָּׁא ַהּבָּ ד עָּ ֵ מ   ,אמ 

The second explanation of 

“ַָּׁ ת  ב  ה  אָּ  you will love Hashem” is-ו 

that it is speaking in the future 

tense as a prediction, that this love 

will come by itself,  

יַנתא הוּ  חִּ אָּ ה ַרּבָּ ־הַאֲהבָּ  ּבְ ה ַהּבָּ

ְלַמְעלָּ  ּתו  ה מִּ ֵרךְ  ֵמאִּ ְתּבָּ  .יִּ

and this is the aspect of the 

“Great Love for Hashem” that 

comes from Above, from Hashem 

Himself. 

In Hebrew grammar, the word “ ַָּהְבּת  and you will love” could either mean-ְואָּ

a command- and you should love, or is future tense- that you will come to 

love. Now we are explaining it to mean in the future tense, that you will 

come to love Hashem, since He will give this love to you, and this love is 

called “Great Love” since it is great and unlimited love compared to a 

person’s finite love: 

ירּוש    זֶׁה ּפֵ ע"ּובָּ מ  ה  –  "ש   יעָּ מִּ ְ ן ש  ו   ,ְלש 

ֵאינו  יָּכו ל לִּ  ֶׁ ּום ש  ת ּבו  ש  ְהיו 

לָּל הִּ  ְננּות ּכְ הּוא ְלמַ  ,ְתּבו  ֶׁ ְעלָּה ש 

ְננּות.  ְתּבו   ֵמַההִּ

In this context the explanation of 

ַמע“ ְ ַמע“ Hear” (in the verse-ש  ְ -ש 

Hear Yisroel, that Hashem who is 

our G-d, this Hashem is One”) is an 

expression of actual hearing, for 

this type of love isn’t able to be 

understood at all, since this 

revelation is higher than any 

understanding. 

The word “ַמע ְ  :Hear” can mean two different things-ש 

1- To hear intellectually and understand, like people say in the middle 

of a conversation “do you hear what I am saying?”, or “I feel like so 

and so is not listening to me” or “hearing me out”, where the 

implication is not of physical hearing but of attentive listening and 

understanding and internalizing the concepts and feelings being 

expressed. According to that translation of “  ְ ַמעש  -Hear”, when it 

says “Hear Yisroel that Hashem who is our G-d, this Hashem is 
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One”, it means that we need to think about and internalize the idea 

that Hashem is truly the One and only existence. This is the idea of 

the contemplation explained at length above that will bring a person 

to one type of love of Hashem. 

2- To physically hear the sounds that are reaching a person's ears even 

if he doesn't understand them. For example, in music, the goal of 

listening to it is not to gain new information but to appreciate the 

actual sound patterns in how they come together harmoniously, even 

though no information is being processed. According to that 

translation, the idea of “Hear Yisroel, etc." is just to listen to and 

appreciate the beauty of Hashem's revelation to us even if we can't 

understand it. This is the second type of love for Hashem, that comes 

from a revelation from Above and we are just passive recipients to 

listen and appreciate it, even though its something we can't 

understand. 

אה  ְוזֶׁ  ְקרָּ ל הַ   נִּ קֶׁ ֶׁ ""ש  ש  ֵתנוּ )  ּק דֶׁ ָּ ש  רָּ  :ל, יג(  ּפָּ

ף" סֶׁ ן – "ּכֶׁ ו  ְכס ף ְלש  ְכַסְפּתָּ  "נִּ ית  נִּ ֶאל ב ֵ
ִביךָּ   ,לא, ל( אַוּיֵצֵ ) "אָּ

This type of love is called “the 

Holy Shekel” that was a silver 

coin, which in Hebrew the word 

ף סֶׁ  which means silver, is related ּכֶׁ

to the word  ּףסֶׁ ו  כ  which is an 

expression of love or yearning like 

it says in the verse about Yaakov 

Avinu wanting to return to 

Yitzchok in Eretz Yisroel 

(Bereishis 31:30): “ ס ף כ  ַַָּׁׁנ  ת  פ  ס  כ  נ  -

you have greatly yearned and 

loved to be in for your father’s 

house”. 

By calling the silver coin the “Holy Shekel”, it represents a love (ף סֶׁ  silver-ּכֶׁ

related to  ּףסֶׁ ו  כ -love) that comes from the Holiness of Hashem Himself, 

from a revelation from Above. 

Now the Alter Rebbe will explain why it is called “ל קֶׁ ֶׁ  Shekel” which-ש 

comes from the word “ל קָּ ְ ש   :”measure-מִּ
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יַנת חִּ אָּ ה ַרּבָּ ־הַאֲהבָּ  ּבְ ה ַהּבָּ

ְלַמְעלָּ  קַָּּׁבְ ה מִּ ש   ד ְלפּום  ,למ  ל חָּ ּכָּ

יֵליּה  א ּדִּ יעּורָּ ִּ ב  ,ש  ה טו  יַנת ֲעש ֵ ְבחִּ ּבִּ

ע   – ְוסּור ֵמרָּ

This aspect of “Great Love of 

Hashem” comes from Above 

corresponding to the “ ַׁ ש   למ  קָּ -

measure” of each person 

according to his own measure of 

doing good Mitzvos and turning 

away from bad sins, 

ית ַתְכלִּ ת ּבְ ְהיו  יְך לִּ רִּ  this service from the person must  .צָּ

be complete before he can receive 

the corresponding love from 

Above22. 

The reason this type of love it is called “ל קֶׁ ֶׁ  Shekel” is because it only-ש 

comes to the person according to the “ל קָּ ְ ש   measure” of how much he-מִּ

refines himself in the performance of the Torah and Mitzvos. 

יַנת "ע חִּ ן , 23"ֵחרַׁו ַׁס ֵַׁבר לַ ו  ְוהּוא ּבְ ו  ְלש 

רַׁ" חו  ֵבבַׁ'ַׁ – 24"ו רחְס  ס  ין סו  ְלמִּ ל עָּ  .'ּכָּ

The Shekel coin which represents 

this love is also called in Parshas 

Chayei Sara “ ַׁו ַׁעַׁ ס  ֵחרַׁו ֵַׁברַׁל  -it passes 

around as currency everywhere”. 

This word ‘ ֵחרו  ּס  -currency’ is 

related to the word ‘ְסחו ר-

encompassing’ or surrounding, as 

in the phrase (Shabbos 113a) “A 

Nazir25 should go ‘ַׁר חו  ַׁס  ר חו   all-ס 

 
22  See Tanya chapter 50 where the Alter Rebbe mentions this concept that to 

receive a Great Love for Hashem as a gift from Above a person has to be totally 

G-d fearing so that no sins separate him from Hashem, making him spiritually dull 

and unable to receive this revelation. 

רָּ י ַחיֵּ ) 23 ע, כג הש ָּ קֶׁ  ֵמאו ת טז: "ַאְרּבַ ֶׁ ף לש  סֶׁ  ַלּס ֵחר"(. ע ֵבר ּכֶׁ
י) 24 בִּ י ב סָּ בִּ ְרּגוּ ב. סָּ רָּ י ַחיֵּ ס אּוְנְקלו  ם ּתַ ּבָּ  ה כג, יז.ש ָּ ַ ְמרִּ ת קיג, א: "ש  ירָּ  , יאָּ ר ְסחו   –א ְנזִּ

ְקרָּ א ל  א ְלַכְרמָּ ר ְסחו   רָּ א נָּש    ֵחלֶׁק בר ז הַ ה ְראֵ  ב".תִּ ּדְ אִּ ֵאילָּךְ  בח, קכה ַרּבָּ א ּבַ ירּוש  . וָּ  ּוַבּפֵ

פֶׁ  ּסֵ מָּ ל קו  "ר ּבַ רָּ רָּ ה ּוְראֵ   ".הּבָּ לַ ר  או  ה  ּתו  ְ ש  הח כד, ג.  ַוּיִּ רָּ ּקּוֵטי תו  יי צב, ג.  ַמְסעֵ  לִּ בִּ ּצָּ ם נ, ג. נִּ

ֵר ה ּוְראֵ  י הַ  ר ַהזֵָּּקן"ַאְדמוּ י ַמֲאמָּ רִּ צָּ  ד(.רנ ַעּמּודם ּקְ
25 Someone who made a vow not to drink wine, eat grapes or grape products, cut 



 

29 LESSONS IN TORAH OR 

the way around’ a vineyard so that 

he shouldn’t come to eat grapes.” 

This is a reference to a level of 

Divine Revelation that 

“encompasses all worlds”. 

In the story of how Avraham our forefather bought the burial plot for Sarah 

(which was the Mearas Hamachpala) the Torah says that Avraham spent 

400 Shekel HaKodesh, which were "לסוחר עובר" , which the simple 

meaning is עובר-passes לסוחר-as currency, which means that it was a very 

valuable coin which was acceptable currency in all places because of its 

value. Here we are translating the words as follows: עובר-passes לסוחר- 

around in an encompassing manner; the word לסוחר which means for 

business, or as currency used in business, is related to the word סחור which 

is Aramaic and it means to go around or encompass26 and it means that the 

love that comes from Above (which is called 'Shekel', like in the story of 

Avraham and our verse) comes from a level of Divine Revelation which 

encompasses all the worlds. This level is called "encompasses all worlds" 

not because it isn't present in the worlds, but because it is so unlimited and 

transcendent, we aren't able to perceive it, and thus it remains "above" and 

"encompassing" our understanding.27 

This love which is a gift from Above is an expression of this higher truth 

which “encompasses all worlds”. 

 
his hair, or come in contact with the dead. 

26 This word is used in Targum Unkelos as the translation of the Hebrew word 

 which means to encompass (there in Ex. It was used to (as in Ex. 29,16) סביב

describe how the blood of the burnt offering had to be thrown on the two opposite 

corners of the Alter so that it encompassed all four sides of the Mizbeiach. 
27 For example, when a parent explains something to a small child that can’t 

understand the entire idea, only a very limited aspect of the idea, the rest of the 

idea that he can’t understand now is still “present” and available, it’s just that he 

isn’t able to receive it, and thus it remains “encompassing” and “transcendent” to 

his mind. So too, the real truth of Hashem is so infinite that we can only receive a 

very limited aspect of it, and the rest of it remains “encompassing” and 

“transcendent” to us. 
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The Alter Rebbe will bring proof to show that this love is from the level of 

Divine Revelation that "encompasses all worlds":  

עֵַׁמאְוזֶׁהּו " ב   ר  ל תַׁו ַׁא  קֶׁ ֶׁ ֶסףש  ֶ י )ַחיֵּ  "כ 

רָּ  יַנת  – כג, טו( הש ָּ חִּ ת "ּבְ ד' ֵמאו 

ין ּדְ  ְלמִּ יןעָּ ו פ  ס  י כ  תִּ א ְדאָּ ְלמָּ  . 28"ְלעָּ

This lofty level of love is the idea 

of “400 silver Shekel” used to buy 

the Mearas HaMachpaila, which is 

connected to the level of “the 400 

Worlds of Yearning that we will 

experience in the World to 

Come”.  

In the story of Avraham buying the land, he used 400 silver Shekel coins. It 

is explained in Kabbala that these correspond to the "400 Worlds of 

Yearning" that will be revealed in the World to Come, which this shows 

that this type of love is indeed from a very high level since it is connected 

to "Worlds of Yearning", meaning an intense love, that is so great that it 

can' be (fully) revealed until the World to Come since it so intense that the 

world now isn't able to receive it. 

Now we will return to explain the verse quoted at the beginning of the 

Mamaar: 

ים" ְוזֶׁהוּ  ר  ל" ֶעש   קֶׁ ֶׁ ּ ה ַהש  רָּ ֵתנוּ ) ּגֵ ָּ ש  רָּ  ּפָּ

 ָּ  :(םש 

This is the deeper meaning idea of 

what it says: “The Shekel is 

twenty Geira”,  

דל ּכָּ י ּכִּ  חָּ נֵ  אֶׁ ְ ּ ש  ינו תי מִּ חִּ ה ַאֲהבָּ  ּבְ

לּולָּ ''ל ַהנַּ  ש ֶׁ ה ּכְ כֶׁ  –ר ֵמעֶׁ ּדו  ל ש ֵ  ,תּומִּ

ּנו דָּ   ;עּכַ

since each one of the two types of 

love mentioned previously is 

comprised of ten aspects, three of 

intellect, and seven of emotion, as 

is known, 

 
ָּ ר ז הַ ) 28 רָּ י ַחיֵּ  ֵחלֶׁק אם. ש   ה קכג, ב(.ש ָּ
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ה יַנת ַאֲהבָּ ה ־ּוְבחִּ אָּ ה ַהּבָּ ַרּבָּ

ְלַמְעלָּה  ר  –מִּ ש ֶׁ לּולָּה ֵמעֶׁ ן ּכְ ם ּכֵ  ,ּגַ

ל"ְוזֶׁהּו  קֶׁ ֶׁ ּ ה ַהש  רָּ ים ּגֵ רִּ ש ְ  . "עֶׁ

so that even the aspect of “the 

Great Love of Hashem” that 

comes from Above is also 

comprised of ten aspects, intellect, 

and emotion. Since between the 

love of Hashem from Above and 

below, there are a total of twenty 

aspects, this is what is represented 

by saying that: “the Shekel (love of 

Hashem) is twenty Geira.” 

Since the love of Hashem represented by the Shekel is comprised of two 

halves, the love from our effort here below and the love from Above, both 

of which have ten aspects, so together there are twenty aspects to the love 

of Hashem, represented by the fact the Shekel was twenty Gaira. 

The 10 aspects of each love are the 3 intellectual aspects of  the love and 

the 7 emotional aspects of the love. This means that for the love to permeate 

the person's entire being, it must start in his intellect, in his understanding, 

his awareness, until it comes into his emotions and actions. 

Only when it has completely permeated his being can he say that he truly 

loves Hashem "with all his heart, with all soul, and with all his might". This 

is true not only of the love that is the result of the person's efforts, but even 

in regards to the love that is a gift from above, for it to be "his" love, then it 

must permeate the entire range of his intellect and emotions, how he thinks, 

what he cares about, how he acts, etc. to say that this love is "his" love of 

Hashem.29 

Based on all of the above, the Alter Rebbe will explain the first verse of the 

Parsha (Ki Sisa): 

 
29 A possible example for this is the idea that is explained in Tanya, Igeres 

HaKodesh chapter 27, where the Alter Rebbe explains that whoever is connected 

to the Tzaddik and wants to receive from his faith, love, and fear; then if he works 

very hard to connect to the Tzadik by learning and internalizing the Tzaddik’s 

teachings and following his instructions, he will be able to receive from the Tzadik 

an incomparably deeper and truer faith in Hashem, and love and fear of Hashem, 

and then it becomes the student's faith, love, and fear since it has permeated him 

and he has internalized what he receives from the Tzaddik. 
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ַָּׁיַׁכ  ַׁ" ְוזֶׁהוּ  ש   ַׁתֶַׁאַׁאַׁת  נֵַַׁׁר אש  ֵאַׁיַׁב   רָּ ש    לי 

קו ֵדיהֶַׁ פ   ":םל 

This is the deeper meaning of what 

it says (Shemos 30:12-13): “When 

you will pick up the number of the 

heads of the Children of Yisroel 

according to their counting, you 

should do so by having them 

give…a half of a Shekel.”  

ַהְיינוּ  מו   ּדְ ָּ ים –ת ְנש  אִּ ְקרָּ ַׁ" ַהּנִּ א “ The deeper meaning of ,"ר אש  ָּ ש ּ י תִּ ּכִּ

ת ר אש    when you will pick up the-אֶׁ

heads” is that the “heads” here are 

a reference to the lofty souls of the 

righteous which are referred to as 

“heads”. 

The Alter Rebbe is explaining the first and second verses of the Parsha. The 

first verse says that when you count the Jewish People, you should do so 

with a coin instead of counting them directly, and the second verse says that 

what they should give is a half shekel. 

In the first verse, the term for counting is י שָּ  ּכִּ ת אתִּ רא ש אֶׁ  which literally 

means “when you will lift up the head”, which here we are explaining this 

to mean that Hashem lifts up spiritually the souls which are called “heads”. 

They are called “heads” for two reasons: 

First, these are lofty souls that are higher than other souls, just like the head 

is spiritually higher than the rest of the body.  

Second, these are souls that contain in themselves an aspect of many other 

lower souls and those souls receive their life from them, just like the body 

receives its life from the brain which is in the head.  

These souls are lifted up by Hashem giving them this love from Above, 

which is referred to in the second verse as the Holy Shekel. It is specifically 

these souls that will be able to have both halves of the Shekel, which means 

both types of love for Hashem. So when the verse specifies “the Shekel is 

twenty Gaira” it is referring to these types of souls who can have both types 

of love which altogether comprise twenty aspects. 
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קו ֵדיֶהם" פ  ו   – "ל  דַוה' "ן ְלש  ק  ָּ ת  פ  אֶׁ

ה רָּ  – כא, א( אַוּיֵרָּ ) "' ְוכו   ש ָּ

The deeper meaning of 

קו ֵדיֶהם“ פ   according their-ל 

counting” is that it could also be 

translated as “according to their 

reward”, like in the expression 

((Bereishis 21:1) “ַקד  and-ַוה' ּפָּ

Hashem rewarded Sarah” by 

giving her a son; so too this love 

which lifts up the heads of the 

Jewish People is given from Above 

as a reward. 

The word ְפק םלִּ ּוֵדיהֶׁ  means to remember and note (here it means to 

remember and know the count of the People) and is also used when Hashem 

remembered Sarah and rewarded her with a son. In this verse we are 

interpreting it to mean that Hashem remembers and rewards the heads of 

the Jewish People by giving them this love as a gift from Above. 

ו  ַלה'  ר ַנְפש  יש  ּכ פֶׁ  The verse ends off by saying: “And . ""ְונְָּתנּו אִּ

each person will give the half 

Shekel as “ר  an atonement” for-ּכ פֶׁ

his soul to Hashem.” 

The word ר  which here means atonement also means to clean, since the ּכ פֶׁ

atonement cleans the soul of the sinner from the blemish that was made 

through the sin. 

This word which denotes cleaning is also referring to the love that comes 

from Above which cleans the soul of the person who experiences it from all 

the filthy garments of the animal soul, i.e. the unholy desires of the animal 

soul which are called “filthy garments”, since when the animal soul 

experiences this love he is completely aware that Hashem is the only 

desirable thing and has no desire any longer for physical pleasure.30 

 
30 In refining the animal soul there are two levels: 

1- A person thinks of ideas explaining the greatness of Hashem in such a way 

that the animal soul will fully understand, to convince the animal soul of the 

complete truth that Hashem is the only thing good for him until the animal 
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ה ה לו  ַאֲהבָּ אָּ ם ּבָּ דָּ ל אָּ ּל א ְלכָּ ֶׁ ־ַאְך ש 

יַנת  ְבחִּ ת ּבִּ ְהיו  ''ל ְולִּ ה ַהּנַ ים"ַרּבָּ ר   ֶעש  

ה  רָּ ' ּגֵ  ."כו 

However, this “Great Love of 

Hashem” does not come to 

everyone, to be able to experience 

the level of “twenty Geira”, 

meaning having both halves of the 

love of Hashem, from below and 

from Above. 

There are two reasons for this: 

1- To be a proper vessel for this higher love a person must be complete 

in “doing good” and “turning from bad” which is difficult.  

2- To receive this higher love a person must possess a lofty soul that is 

capable of receiving this revelation, the "heads of the Jewish 

People".  

ה רִּ  יַנת ַאֲהבָּ חִּ נָּה ַאְך ּבְ ו  ה  –אש  בָּ חו 

 ..ַעל ַהּכ ל 

However, the first type of love 

explained above, which a person 

can awaken in himself is an 

obligation on everyone to achieve. 

 
soul will come to realize on his own that he should love Hashem. 

2- A higher level is where it’s not just that the G-dly soul explains to the animal 

soul about Hashem and convinces him of the truth, but that Hashem reveals 

His truth to the person so that he should actually experience G-dliness and 

see it for himself. Then the animal soul also experiences G-dliness directly 

and the person doesn’t have to convince himself about Hashem because he 

sees and experiences it direclty. Only when a person comes to the second 

level is the animal soul really changed in essence so that he shouldn’t desire 

physical pleasure, whereas in the first level he isn’t changed in essence, it’s 

only that he convinced himself to love Hashem. This second level is the love 

that comes from above and thus “cleans” the animal soul of its filthy garments 

by enabling it to directly experience the truth of Hashem, which after that 

experience it will only desire to be close to Hashem and nothing else. 

See Tanya chapters 9 and 10 and chapter 14 where these two levels of love and 

their effect on the animal soul are discussed, and how this higher level of love is a 

gift from Above and a “reward”. 
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יַנת  חִּ ית"ְוַהְיינּו ּבְ ֲחצ  ל מ  קֶׁ ֶׁ ּ   –  "ַהש 

לּולָּ  ו  ַהּכְ ְמסו ר ַנְפש  רה ֵמ לִּ  ֶעש ֶ

This is the idea of giving the “half 

shekel” which is ten gaira, 

meaning, to give over to Hashem 

his own soul which is comprised 

of ten aspects through awakening 

the love for Hashem and having it 

permeate all ten aspects of his soul. 

This is the inner meaning behind why each person is only obligated to give 

half a shekel, which is ten Geira, since each person must reach this half of 

the love of Hashem that comes through our own efforts, through awakening 

this love and causing it to permeate the ten aspects of our soul.31  

Now the Maamar will finish the explanation of the verse that our Mamaar 

is based on: 

ל "ְוזֶׁהּו  נּו ּכָּ ּתְ בֵַׁהָּ זֶׁה יִּ ַעל  רַׁעו 

יםהַ  קו ד  י ְרַמ''ח" – "פ   קּודִּ  ",ןּפְ

This is the deeper meaning of what 

it says (Shemos 30:13): “This half 

shekel is what they shall give, all 

ים‘ קו ד  פ   לַׁה  ֵברַׁע  עו   those who pass-הָּ

through the census’,” the word 

ים קּודִּ  can also mean “The ַהּפְ

Commandments” and ֵבר עו   can הָּ

also mean “a person who 

transgresses”, thus implying that our 

verse means that a person who 

transgresses against the “248 

Positive or 365 Negative ין קו ד  -פ  

Commandments”  must give the 

half shekel.  

 
31 This is only called half of the love since this love will only be complete when 

Hashem gives the love from Above which will completely transform the person 

and this will come eventually, in the Time of Moshiach, and according to what we 

do now will be the love that Hashem gives us then. 
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בֵ י מִּ ף אַ  ַהְיינוּ  עו  ֶׁ לו ם־ַחסר ש  ָּ ל עַ  ְוש 

ְצוָּ ה  ֵאיזֶׁ  י ֵכן  ,המִּ בָּ   ַאף ַעל ּפִּ י ה  חו  א הִּ

יּתֵ  יתן לִּ ֲחצ  קֶׁ  מ  ֶׁ ּ יַנת – לַהש  חִּ ש ֶׁ  ּבְ ר עֶׁ

ּלו   ֶׁ ינַ  ,ש  ְבחִּ הת ּבִּ ה־ַאֲהבָּ  ַרּבָּ

נָּ  ו  אש   ,''ל ַהנַּ  32הרִּ

Meaning, that even someone who 

transgressed G-d forbid on any 

mitzvah, nonetheless, it is an 

obligation on him to give the “half 

shekel”, meaning the ten aspects 

of his soul, through the first type 

of love of Hashem explained 

above. 

This is the inner meaning behind what it says in the verse “This is what they 

shall give, all  ֵבר ַעל עו  יםהָּ קּודִּ ַהּפְ -those transgress the commandments”:  

Even someone who isn’t perfect in keeping Hashem’s commandments and 

transgresses them sometimes is still obligated and capable to give the “half 

shekel”, meaning to awaken in himself the love for Hashem so strongly that 

it is “Ten Geira”, that it permeates his ten soul powers, that he should be 

given over to Hashem with all his heart, with all his soul, and with all his 

might.  

A person might think that since he isn’t doing everything that Hashem 

wants, he “transgresses the commandments” why should he try to awaken 

in himself this love which is so far removed from him? Therefore, the Torah 

says that even a person who “transgresses the commandments” is able to 

awaken in himself this love for Hashem, and that will help him improve in 

fulfilling Hashem’s will, and he shouldn’t wait until he is perfect, but just 

the opposite, this will help him to grow and serve Hashem properly. 

ה ַלה'  רּומָּ יא "ּתְ ל הִּ קֶׁ ֶׁ ּ ית ַהש  ַׁ.33"ּוַמֲחצִּ

: 

This “half shekel” is the ultimate 

“donation to Hashem”. 

 

 הראשונה אהבהנ"א: שונה: ר רא"אה 32

33  ֶ ה ש   ין מַּ י ֵ סו  ְת נ ִ )ְועַּ ָּ ל פ  ן עַּ ָּ מ  ֵאר ְלקַּ ְקֵהל" קב ָּ י ַּ ן  ",וַּ ִעְניָּ צֹון"ב ְ צֹון ְוִאית רָּ  . "ִאית רָּ

ין עֹוד ב ְ  י ֵ ה"ְועַּ ֵטי תֹורָּ ו  בֹוא "*ִלק  י תָּ ת כ ִ ַּ ש  רָּ ָּ ְתִחיל  ,פ  ַּ מ  ר הַּ ו  ִדב  ְדת ָּ "ב ְ בַּ ר ֹלא עָּ ֶ ת ֲאש  חַּ " ת ַּ
ךְ )מב, ג  ֵאילַּ ם ֶפֶרק ב(וָּ ָּ ֶ  ' )מג, א(,. ְוש  ה ש   י מַּ ב ֵ םג ַּ ָּ ב ש  תו  ים צז, " :כ ָּ ִהל ִ ר )ת ְ ל ֶזה ֶנֱאמַּ ְועַּ

''ה' יב( יָּ ֲהוָּ יִקים ב ַּ ד ִ ְמחו  צַּ ין סֹוף ד ִ  '.ש ִ י ֵ ַּ ְועַּ מ  ר הַּ ו  ֶקל'ְתִחיל ב  ֶ ש   ֲחִצית הַּ ' מַּ נו  כו   –'". ֶזה ִית ְ
ֹונוֹ  אן ְלש  ד כ ָּ  .עַּ
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Meaning, that this love that a person awakens in himself to give himself 

over to Hashem is the ultimate gift he could give.  

Even though it is a Mitzvah to physically give a half shekel every, this is 

only one Mitzvah (and is only obligatory during the time of the Beis 

Hamikdash), whereas through awakening the love for Hashem the person is 

giving himself over as a donation, like it says that “רחמנא ליבא בעי-The 

Merciful One desires the heart”, meaning that Hashem wants the person to 

be wholeheartedly dedicated to Him. 

                                                              

 

 

 

 

 

 

 

 

 

 

 

ן בָּ ְויו   ם כ ֵ ם ג ַּ ָּ ה ד ִ  ,ן ִמש   ְמחָּ ש ִ ה ב ְ ֲעבֹודָּ ת הָּ ֶ  –ְבִחינַּ ֵאלש  רָּ ל ִיש ְ ל כ ָּ ב עַּ ו  ִחי  ב  ,הַּ תו  כ ָּ ֶ מֹו ש  כ ְ
ה) ְמחָּ ש ִ ' ב ְ ְדת ָּ כו  בַּ ר ֹלא עָּ ֶ ת ֲאש  חַּ ִרים כח, מז(: "ת ַּ בָּ ר ",ד ְ ים ק, ב( ְוֵכן ֶנֱאמַּ ִהל ִ "ִעְבדו   :)ת ְ

ה" ְמחָּ ש ִ ִחי – ֶאת ה' ב ְ ת ֶזהו  ב ְ ֶקל'נַּ ֶ ש   ֲחִצית הַּ ש ְ  ',מַּ ד ִמי ִ ל ֶאחָּ ל כ ָּ ב עַּ ו  ִחי  הַּ ֶ ןש  ֵאל ִלית ֵ ; רָּ
ה יִקים ב ַּ ד ִ ְמחו  צַּ ת "ש ִ ְבִחינַּ ִני( –" 'ו  ֵ ש   ֲחִצית הַּ  .ֶזהו  מַּ

ה'  רָּ ּקּוֵטי תו  ם 'לִּ ֵ ּ ה( ַהש  הָּ ַהּגָּ ר )ּבַ ְזּכָּ ה זו   –)* "נִּ הָּ ל ַהּגָּ ּת ֲאבָּ ְספָּ נִּ ה ו  אָּ צָּ הו  ל ה ּבַ ֶׁ ּיָּה ש  נִּ ְ ּ ַהש 

ַסת ַה' ה ְלַאֲחֵרי ַהְדּפָּ יעָּ פִּ הו  ֶׁ ר', ש  ה או  רָּ ה'" ַה'ּתו  רָּ ּקּוֵטי תו  ד –ּלִּ בו  ַרת ּכְ עָּ ת  הֶׁ ַ ּ ְקדּוש 

דַאְדמוּ  בו  ל ּכְ ֶׁ ש  ש  ת ַהּק דֶׁ רֶׁ ּגֶׁ ה  "ר ְלאִּ רָּ ַסת ַה'ּתו  ַבר ַהְדּפָּ ַהַרַיי"צ ַעל ּדְ "ר מו  ת ַאְדמו  ַ ּ ְקדּוש 

רָּ  ּקּוֵטי תו  ר' ְו'לִּ ם(.או  פָּ סו  ה ּבְ סָּ ְדּפְ  ה', נִּ
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Summary of the Maamar 

Q1 How can in say in the Zohar that all the love and fear of 
Hashem that a person receives is just a gift from Hashem who is the 
spiritual “husband” of every Jewish soul, how does that fit in with 
the concept that we have free will to choose to serve Hashem which 
is dependent on our own effort to awaken a love and fear of Him, 
like it says “Everything is in the hands of Heaven except for the fear 
of Heaven”? 

A1 There are two types of love (and fear) of Hashem: One type is 
created through our own effort to contemplate on His true Oneness, 
how He is the ultimate true existence that everything exists as part 
of. Through lengthy contemplation on His Oneness we will awaken 
in ourselves a love for Him.  

The second type of love is a gift from Above, a revelation of Hashem 
to those who truly fear Him and serve Him on a high level. This 
second type of love (and fear) is really a gift from Above, totally 
beyond the efforts of the person himself. This is what the Zohar was 
referring to when it said that all the love and fear of Hashem is just 
a gift, it meant that the higher level of love and fear that completely 
transforms the person is just a gift from Hashem. But the love and 
fear that we need to keep the Mitzvos and overcome the Yetzer Hara 
are dependent on our own effort.  

Q2 How is possible to love Hashem “ ָּך ְ ל ַנְפש  כָּ  with all of your – ּבְ
life”, this would imply that we should be so bound up in wanting to 
connect to Hashem that we wouldn’t want to have anything to do 
with the physical world at all, how is it possible to live in this world 
and still love Hashem with our entire life literally? 

A2 The word   ש  also means the level of our soul expressed in נֶׁפֶׁ
our thoughts, speech, and actions, and the intention is that through 
putting all of the above forms of expression into the thought, speech, 
and action of the Torah and Mitzvos we become totally bound up 
with Hashem. 
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Q3 If the Torah and Mitzvos are expressed in purely physical 
things, how can they elevate us to Hashem who is beyond all 
physical existence? 

A3 This is similar to the idea of hairs that grow from the life they 
receive from the brain. Even though a person’s hair is totally 
different than the brain, nonetheless its life is still connected to the 
life in the brain. So too, the life and essence of the Torah and Mitzvos 
are still totally connected to their source in Hashem’s Will and 
Wisdom even though they look different. 

Q4 What is the deeper implication of saying “א ָּ ש ּ י תִּ  When you-ּכִּ
will pick up the number of   ר אש-heads of the Jewish People, 

םלִּ  ְפקּוֵדיהֶׁ -according to their count”? 

A4 The special souls that are on the level of “  ר אש-head” are ַקד   ּפָּ

-rewarded by being spiritually  א ָּ ש ּ י תִּ  lifted up. This happens-ּכִּ
through a revelation of the “Great Love of Hashem” that Hashem 
shines into them as a reward for the intense and lofty service of Him. 

Q5 What is the deeper implication of saying: “This is what they 
shall give ע ל הָּ ק ֹוכָּ ִדיםּוֵבר ַעל ַהפְּ -all those who pass through the census, a 
half shekel of the holy shekel.”? 

A5 Every Jew, even someone who ע ֵברו  הָּ -transgressed   ַעל
ק יםוּ ַהּפְ דִּ -against the commandments needs to give his “half shekel” 

to Hashem. The whole shekel which is twenty Gaira represents 
someone who has both types of love for Hashem, each love having 
ten aspects. Half a shekel which is ten Gaira represents someone who 
only has the love that comes from his own effort. By saying that 
everyone must give a half shekel it means that everyone, even 
someone who has transgressed the commandments of the Torah, can 
awaken in himself a deep love of Hashem that it will permeate his 
ten soul powers.  
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Lessons in the Service of Hashem from the Maamar 

1- A person should not get discouraged from davening just 
because in the past he may have transgressed against some of 
the commandments. Hashem gives every Jew the ability to 
awaken in themselves a love for Him so powerful that it can 
permeate all of his/her ten soul powers. It is specifically 
through the inspiration we receive from davening that is how 
we will have the power to correct our past mistakes and serve 
Hashem properly in the Torah and Mitzvos. 

2- We wish that Hashem would just appear to us and we would 
experience a “Great Love” for Hashem that will transform our 
animal soul. The truth is that this is the reward, not the 
service. The service is that even though we don’t see Hashem 
so well and we don’t have a “Great Love” for Hashem, 
nonetheless we push ourselves to contemplate His Oneness 
and awaken a love for Him. This is really a deeper connection 
than experiencing Divine Revelation since it comes from our 
own effort and is our own accomplishment. 

3- To awaken a love for Hashem we need to contemplate on His 
Oneness like it says 

ד   חָּ ַהְבּתָּ  – אֶׁ ְואָּ   by thinking about how He is the One and only 
true existence that is how we come to love Him. We should 
try to think this over before davening.  
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This a summary of the contemplation described in the 
maamar: 

1- Just like before the world was created Hashem was the only 

existence, so too now He is the only True Existence. 

2- This is because the world is being created constantly from Hashem’s 

words. 

3- However, it is only from our perspective that we see His creative 

power as though it were creating something outside of Himself, like 

a person’s speech that becomes separate from the person. 

4- But from Hashem's perspective, the creative power invested in us is 

really like His thoughts that He is thinking to Himself. Just like a 

person's thoughts are still totally unified with the person, so too 

Hashem's creative power (which is the underlying reality of our 

existence) is still totally unified with Him and has no separate 

existence or identity other than Him. 

5- Then why don’t we feel that we exist as His thoughts inside of 

Himself? Because Hashem created a filter on His creative power to 

block out our awareness of that reality. Just like Hashem made a 

filter around the sun to block out the intensity of its heat so that we 

wouldn’t burn up, so too He created a filter on His creative power 

so that we shouldn’t feel how we are part of His Oneness so that we 

should have free choice to serve Him. If the truth of Hashem’s 

Oneness would be openly felt then it would be impossible to sin. 

Therefore, He created a filter to block out that awareness so that our 

service of Him will be our free choice. 

6- To help us understand how we are included in Hashem's true 

existence, we should understand that our physical world is an 

expression of a higher spiritual world. Just like whatever is 

expressed in speech exists in the person's thought in a higher level, 

a higher state of being; so too whatever we see and experience in 

this world is just a limited expression of how we exist in the higher 

spiritual world where Hashem's Presence is more revealed. And that 

higher spiritual world is also a limited expression of how it exists in 

an even higher spiritual world where Hashem is more revealed. This 

process continues hundreds and thousands of times over, where each 
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world is only a limited expression of how reality exists in a higher 

spiritual world. 

7- After going through hundreds and thousands (millions and billions 

etc.) of such levels we then say that all of that is just a mere 

expression of Hashem, but Hashem Himself cannot be grasped by 

any spiritual level, even a level that is billions and trillions of times 

more real than our physical world. This is because Hashem is the 

infinite Creator of the whole idea of spiritual levels, and all of these 

are merely His thoughts inside Himself. 
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Sponsored by 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

לעילוי נשמת בתיה בת ר' סענדר  
 ע"ה

*** 

Every maamar from the entire Torah Or/Likutei Torah 

with nekudos and punctuation is available on: 

www.ChassidutBehirah.com  
*** 

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.donorbox.org/learnchassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

avraham.t.katz@gmail.com  
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